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As his reading widened hc begon 2 380 how hiaman 1ives were
being stunied by sune watitioa ~nd higotry snd how religion
in esmtomporary 1ife had anelowad swomcn, nereing horn in
Lower pastes apd, mope nartisgulaxly, the antouchables., Ve
wanted to underbake work to hring ohont socinl chanZe and
imparve the conditions -f 1ifc of the degnrived saationa of
gociety, Fis mind had bien spencd §5 the 1ilberal and
humanist movements of th Jdav and aven at that age he had
arrived at ce-tain basic idesa on weligion and mopallty
based an (1) n belief i 2ng Bad faxr 411, (i1} ohac wrnee of
a4 common moral eade by all, (1ii) the wvaluc of aseinl equallty,
(iv) the principle that doing gosd 0 others is virtuc and
harming Sthérs is ginful, -nd (v} The need $o et an exsample
of eommunity service and sore=d »f educaviom,

In 1847 an incident secuprod which hart his self-
regpéct and made him acutsly rware of the condescending and
emtemptuoug manner in whick the Bramhans of the day loosked
unon persong of other eagtes, Ve had ¥o leave a wedding
nraggasion of g Bramh-n Triond beecnuge gome »f the ather
particinants objocted %o 'thie sudra' walking alongside with
them, However, i mediately there wag no apparent, overt
change in Jotiras's stiitoies towsris Bremhans or foward
the plan of work he had woried out for himpelf, Hven later
he always made a diastigcetisn botwsor Brathans and Bramhanism,
It was the latter that w-z the target 2f hig attack.

He gtarted 3 gsehosl far sudes and gntouchable
B-h.i__lﬁmn thﬁ ganc year, This an wriEd hdim 't.hf_} “]‘lgnlcﬁguwe -:]f

all eastes ineluding wiz »wm caste, Tnder nreaggurs »Ff tha

community Jotirao's fathe~ had 5 ask him to leave the
parental home, Jdotiras an’ his wife aet anp 2 genapate home
in 1849, TIn 1851 he sharted thweo girls'

A

genhonls, In 1552

he was honoured faor his servies in the field »f edueation,

In 1855 he started a night agchnal, Thege amglisrative,
eduecational activities wese hamless and ot thev angered
3 18T Ange:

the Bramhang as well -a the othee unnoer cagte Viados wha Aid

given the benefit of cluestion, In 1855 he wrate his Pi-at

bask ~ a play - entitled "Tuitiys Ratna', The ey crphasized
the importance of educatisn narticulnwly for those who had
not traditionally talken t- eduention, Lt *+he gane time

1% =attacked tho bramhansg and their deliber~te exclugsion af



sther castes from the hensfits f educaltlion, Aa < regult
5f his many refomist sctivities the ngry orthodox
alements felt nrovaked 1~ nle on unsuccessful ~ttempt on
hia 1life, In 1858 he withlrew from the direct managenent
4f the schools that he had started, In 1860 he helped in
earrying out a widow narrizge. In 180% he egtablished 5
Poundling Wame for aban'-ned children, While these
aetivities were gzoing on f2tian had also kent up his reading
and study of the gociql gitu~tion, While in 1355 he had
written the nlay "Tritive Rotna', in 1865 he published the
geeond edition of a bosk by Mr, Tukaran Tntya Padwal -n the
eagte-syastem exposing Tiranhan manipulationa »f the system
and their effort to lkees the sther casten servile o scrve
their own selfish enls, This bhook dArew heavy fire and by
now Jotiraos had bheeme ligillusgisned abaat being able to
golve the problenm af the Sniras within a systen headed by
Bramhans, Te was turning ~woy from reformist and social
gervice activities to anowie A more militant mile.

In 1868 he published his ballad on Shivaji and
ansther one sn the Cunnint 27 the Dramlinns, The firat one
extolled Shivaji as the 'Sudra' king who had the good »f the
people at heart - ag Adifferent fron the JFramhan Peshwags who
later usurned nolitical nower ~nd exnloited the Sudras. The
second one - as the title suggests - exnased the 'eunning of
the Bramhana and the manner in whieh Bramhang as nrieata, as
record-kechers, and s suall bureaucrats exploited the poor
peasant by their wile and in esllahsration with the ghon-
keeper and money-lender,

By 1873 hig ailitant ~ant-Dramhan stance had
erystalised, Fe publishc? » book entitled 'Slavery' again
elaborating the sane ths e, During this year he alss established
the Sathyashodhnk Samai tn onearhead a4 movencnt Af awalmuning
among the 'Sudra' and ‘anti-sulpn! ecagtes, "e had by now
begome the butt of a1l thr irony =nd bile that contemnopary
Orthodox Bramhan writers could hean onon hin, Jotirs's swn
writing was vitristic ant hitter,

In 1879, when the 2zthodox Bpamhang of Pune ~-mpsaed
the procession of Dayan-nd Sareswnti, Totiras sunported it
through he himself Aid not find the mees-ge .9f Dayanand
sufficiently reassuring or accontable, Between 1876-82 ho
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worked as a Member of the Tune Mancipality. As a member
he eanpalgned against gront of licences o new liguor shovs.
He algs submitted a memsrsndun on education %o the Tuntew
Commigeison. In 17883 ha ~ublighed hig baok the Pangant s
Whipaapd which was A trenckont criticien of the wvole of the
Bparhan in the pawperization »f the peagant and the need for
the peagantry to unitc ag-inat Branhanie maghinationg. Ia
the fall:wing twa years Totiran attermied pRooecessfully o
geouraly astablish o nerisdical whieh would serve ns thoe
routhpiece of hisg moven=nt, ¥¢ nublished two issnes of
Satgar .

In 1878 he oopase? the nronogal of the Pune
Municipality to incur Lavish exmenditure on the Farewell
Pancgtion of Lord Ryllon, when 1t ecould not fulfill its
ahligation 2 neavide clae~tisn, The sane ywenxr he wng
honoured by the public of Pune ag a Mahatna - & Great Soul,
In 1889, while he wag i1l in bed, he put tosgether hig iden
sf new faith — the Sarvaianik atya Jhamin, Thig is a
alim volune whieh brosdly sots oud the bnale princinles
af the new religion he h~ visusmlizod and indicates how the
various rituals of birth, m~ riage nnd de=th should be
perfomed by the menbera 97 the Satyn Shodhnk Sanaj.

Jotirmo die? in 1360,

Vithal Ranjl Shinde wag born in 1873 in 2 Mamtha
fanily settled in danakhondi. g father wns o prinary

school teacher, Wig granl Father who had eaae ta Janakhandi

with no means 2f sustonarce h=9 worked 18 o farm worker and
gradually ncaquired a far of his own and n house hefitting
Fitting

A neraon af substaatial enna, While the grand father Was

alive and for a few y2are thereafter until ho wag hwoelve

years of age Shinde lived -~ life of eonfoprt, But his deveut

Father was not worldly wise nnd partly through nignlaced
generasity and oartly a8 o reoult of carefree smanding ho
lost the assets that his father had built an within

a neriad
of eight years,

Shinde gomnleted his hizgh achaal eduentisn by the nEe
u Ao

2f nineteen in 1892, Iugnits »f the Irmmoveriched eircumstances

at home he had done well ~t schosl an stond first in his

bigh school «t the Matsieulntion ex-nination, We had slga



rend all the religious and nytholagieal books that his
father had bought duriag the earlier meriod of qfflueTcE.
Shinde also had the onnarturity of meeting and ohserving
~11 the warlari pilgring, the sothus, keertanknrs and
fakire who vigited their house im hig chilthood, Me was
4ls9 influenced by the natu-nl niety and sincerity of his

naranta,

Since Shinde hal “one well at his high gohool
axartinntion he was Prmelistely offowed the pogt of A teacher
{n hie schasl, He warksa ng » teacher for one year £on 3
1897-0%, In 1893 with tho cncourngenent nnd recomendation
sf his toacher Shinde weqt t Pume far college stuiles. Fis
stay in Pune was hade nossidle boeause 2f - scholarghin
given %2 hin by the Mariihn Sduc~tion Saciety and later by
the Maharaj of Baroda, 3ab desnite this assistance Shinde
hat t3 live o life of conatant finanelal gtringency. Ve
was also not hanny with the highly commetitive and irmersonal
gyaten of educatian af tha callege lavel, ¥e did nat Ao
well as a student and in fact task five years to conplete
a faur year programe, 3ut degnite this he rosd widely,

Ha was influenced by the writing of Agnrkrr, Johan Stuart
Mill and Herbort Snencer ~n? unler thelr influence Weﬁt
through A nhage 9Ff agnosticisn snl petionalist himanisn,

He wag greatly troubled by his losc of faith, But then he
read Max Maller and cone in e-ntact with the theistic,

hutan and rational-liberal feachings of the Prarthana Sanaj,
This brought hin back to theisn and libemlisn in social as
well as religiszus natters. In 1893 Shinde commleted his
first LL.B. and then wroceede” to Bombay t9 study for his
second LL,B, FHe algo continued his eontacts with the
Prarthana Sanaj and narticinated in their nrayer mectings.

In 1900 an ovws-tunity rrase for a young Branha/
Prarthana Sanajist %o stuly Comparative Religion at the
Hanehester Colleamn, Oxfard, Shinde got the fellowghin on
the recomedndntion »f D, Bhandarknz, Wig two-yony atny
in Bngland betweon 19T =197 nroved docisive in Many ways @
i) it helped 4o clarify =nt haronden hisg libepal raligioug
outlonk, ii) gave hin 4 senes o7 aanfide
abilities, iii) acauninted Mix with the systenatie and

2rganized wny in which Christinan religisus grouna sroanized
thelr aetivities, ana iv) n

roused in hin a enviection that

hoe in hia >»wma



rend all the religiongz ~nd saythologlieal hooks that his
enthor had bought during the errlier meriod o r‘.fflum:lt‘f‘:.
Shinde alss had the onoartarity of neefing and observing
~11 the warkari nilgrins, the s~dhus, keertankars and
falles who visited their house iy his childhood, He WH?
algo influenced by the n~tu-nl niety and sincerity of his

ﬂﬂl‘iﬁ‘ﬂtﬂ-

Since Shinde hal fone well at his highk school
exanination he was rmelistely affored the poel of 4 teagar
in hia gohaol, He worla? -5 » kenchexr for ongé year £
1892-03, In 1893 with thc encourngenent ~nd recomre ndation
> his teacher Shinde went tn Pune for eollege stulies. Wis
stay in Pune was made oossible bosause of o scholarshin
given t2 hin by tha Maratha Bduc-tion Saciety and later by
the Mnhﬁrﬁj of Baroda, Subt desnite this agsiatanee Shinde
had £ live o 1ife of conat-nt finsneial stringency. Ve
was algo not hanny with the highly eometitive and irmersomal
gyaten of edueation at the osllege level, FHe did notb Ad
well ag 2 student ~nd in fact tosk five yoars to cormlete
a four year prigrame, But desnite this he read widely,

We waa influenced by the wiiting of Agarkar, Johan Stuart
Mill and Herbert Spencer ~17 under their influence went
through a nhage 2f agnosticist -nl peiisnnlist homanisn,

He wag greatly troubled by his lose of faith, But then he
read Max Muller and eanc in contapt with the theistie,

hurian and mtional=liberal teschings of the Prarthana Saraj.
Thig brought hin back to theisn and liberalisn in ascial ag
well as religisas natters,
first LL.B,
gecond LL,B,

In 1898 Shinde comnleted his

and then nvoceede? fo Bothay t2 study for hig
He also eontinued his eontacts with the

Prarthann Samaj and narticin~ted in thoir prayer nectings,

In 1900 an ommz-tunity nwose v a young Branha/
Prarthana Sanajist $o atitly Qomartive Religion at the

Ynochester Calleps, Oxfard. Shinde 2ot the fellowshin on

the recoymedndntion H7 Dr, Bhandarkar, Wig two-yoqp stay

in England betweon 1991-199% nrave
i) it helned %o clazlify »nl hranden hig 1ibaral roliginug
2utlaok, 11) gawve hin 4 senes o7 emfidonce in hia wm
abilities, iii) acquaint

ted him with the syvataratiec and
drganized way in which O
their aotivities,

4 decisive in many ways s

a

Christian religious grouns srganized
and 1v) arsused in hiw a emviction that
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noar and needy. Fe also
in the Intern~tiomal tanfa-ance 2f Tnitarians anid Tihoral

] L
7ot the ommortunity to na-ticipaue

Religious Thinkers.

In 1903 he jorined the Prarthana Sanaj as o
Prachamk. Snon ke Aaveldsg? many religious ~rotivities nnd
ala> initiated gervics activitics ~mong the poor in Bonbay.
Ye peceived angaupagoient in his work fron Sir Naraya
Chandavarkar and gradually the work received the sunmort
af the women fron the affluent fanilies in Bonbay including
the Aaughter »f the Goverasr 2T Bonbay, Ia 1905 he decided
t9 eoncentrate his effarts on tho aneliasption of the
eonditiong »f antouchahles ~n7 in 1905 ho founded the
Nepressed Clasaes Mission which 1ntcr becane the Denregaed
Olasses Missign of Inlin, Wig increasing involvement in
untouchability work raise’ soae quoastions sbout the time
he had t9 fake awny £ro1 the nommal ~ctivities af the
Prarthana S-maj. But gince the senisy mwenbers of the Sanaj
were annrecintive of his untouchability work no »rablems
apage wntil in 1908 his naiimmnalist symathies eormelled
hin 42 mnke o fealing -efewence o the 1ong scutence af
Eransmortation that wag imose? sn Tilalk, The 'rodeprate’
leaders of Prapthana 3a12d felt this would enbarmasg thel
position vig-avis governieat, Certain sther events t-0k
place and in 1910 finally Shinde was rolicvel of his
nogition as prasharak o7 the Prarthana Sanaj.

e now gave all higs tive to the Denregaed Olaase
Migsion, develomed meveral
antouchable ghildren an?
other regions of the &

Bk S Progid lency =as well as in T"fﬂ‘ﬂ'l‘.""',ﬁ

and Bengal., We worked £y almoaet ten vears fram 1Q07 o

1917 to get the Indian Watiansl Congrens to adopt
regolution condenning untﬂuchmbilify and finwllﬁ suceeaied
in his efforts in 1217, T2 the neanwhile the wirk af the
Depressed Clagacs Missiosn he? weceived nuch reeagnition
and Shinde hayl oo t4 ac mespnized ns the f£arennst of
workers in this field, & wae nn ablc
organizer and nubliecigt, o

a
sehnsla and hostels foar

vatertonk t2 exnand the work in

&

gnenker and a gaoid
bord becn able on the sne hand
%9 inmress upon influsntinl wersons in the eorranity the

Imediacy of the antouchability problen anl an the othep



£7 maice n young groun of untouchables who eould now fnke
un leadership of their own cause,

Indenendently, becnuse of the war an? the Arive for
recruitnient the British govermmzat had found it necessary
t5 restart the enlistient of Mahars in the army. This also
halned %5 rouse the consecinusncas of antouchables,

“lhen, therefore, the British govermient initiated
talks in 1917 £or the trwmefer of effective nower In a
1imited way %2 elected nenbers of nrovincial assenblies
different grouns began t- gk for nrotected renresentation
in the assenblies through a nrovision of reserved quotas.
Shinde as a nationalist found hingelf generally omnosed to
geparate electorates, "¢ found that his position was not .
accentable on the sne hanl to the untouchables - narticularly
the Mahars - and on the other hand to the non~-Branhan Party.
He tried to nlay the diffieult role »f a reeonciler bringing
both the grouns into the nain natisnnlist strean, Ve
partially succeeded but in the bhawgain began to face

opposgition in his own osrganization - the Depressed Class
Mission of India.

After a few years of gtrained relations he finally
resigned from his varisus sosts in the Denressed Clagses

“Migsion in 1924, Tor ten yenrs thercafter he worked ns a

misgionary of the Bratha Samaj. He was alss active in

the Peasant Struggle in Satarn and narticipated in the
Vykon Satyagrahn and the Civil Disobdience Movement,

Between 1934 and 1944 he stnyed largely nt hone in Pune due

to i1l health, wrote his Menarig and helped in consolidating
the Bramha Sanaj work in Wai and Sat~ra, He died in 1944
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5 Phule (1827-1860) and

with an interest
subscquent worik
They were both

As can he geen Jotirm
Vithalra> Shinde (1873-1044) hoth hegan
in the arca of untouchability but their
develoned along entirely Aifferent lines.
invnlvéd in bringing nhout a change in the religious
congaisusness of neonle, but the pathe they pursued were
very different. One of the, Phule, noved fron gocinl
service to establishing a now religious faith., The sther,
noved from the experience of n religious awalening %o that
of mcrvice of the denrived on? the denresged, Jotiras
rejected the caste ridden nnd Branhan doninated Hindulsn

e

7f his day, rejeeted also the nndifications sought %o bhe
effocted in it by the Arya Samaj, the Branha Sanaj, the
Prarthana Samaj and other religious refom novenents,
rebelled againgt the basic Pindu hiernrchiecal systen and
priest doninance and sought to 2stablish a new faith based
on Truth as the ultinate value and characterized by mationa-
1ity, the walue of social ~Qquality and the sbslition of an
exclugive hereditary priestly class as an intemediaxy
‘between an individual and God,

The religion that Thule squht to eatablish in the
latter part of hig life - Sarvajanik Satyadhama - was not
very different fyon the one that Shinde embraced early in
his youth - the Brarha Sannj, Both these religious
statements rejected iAol worghin, were theistic, were
hunanist, rejected the exclusive right +f any individual
To Imow and intersret God's will or the way $5 please God,
both advised the individunl to seek answers o ethical
prablens in life by consulting their consecience with the
value of Truth ag a witneas, both rejected a religious
hieparchy dividing socicty into strata of more evolved or
parer and legs evalve? and, in that sénae, less nure
individuals with theix nurity Adeternined by birth, and
both denied the existence »of any one hosk that was divine in
;ta origin nnd was therefsre holy and not to be tranagressed,

agically both were ingnired by a theisti Lo s
been infguehceﬁ a:eﬂ;f;;iené :z;:ﬁ:hegﬂjlﬂ hﬂ“fﬂlsﬁ st
s s ataz o1 their life by Chrigtian
nissionaries, Yet Phule who had witnessed the rise »f
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Bramhoign had not fount it to he a antiafactory answer to
the nroblemg he had idontificd, One rengon for this
rejeétian was that while Drsmhoisgn nreached theistic
hurianisn and rejected the authority of religious aerintures
it had not totallyv deniel the Vedas. In fact the Branhos
£ound much insmipntion in the TmanighnAs., To Phule the Vedns
renresented thé Aryan heritage ~nl in hig hattlo azainat
inequality he had identifie? the Arynns as the culnrits and
aagociated Rrwihan Asiinance with Ary-n dolinance, Ve
conceived of all non-Brath-ns ng Non-Aryans who had heen
defented and englaved by the Aryang, Branhoisn was to hin,
therefore, not sufficiently senarated in its origin fron its
Branhanic or Findu origins. Fe hal for the same reasm

rejected Arya Samaj as a nossible altemnative to deeadent
and self-pightesus Brathanisgn,

This was in fact o basic Aifference hetween the
positiong and anproaches alonted by Phole and Shinde.
Phule's 1life shows o Aistinet Adivision into tws phases -
the first one characterized by his efforts to see change
being brought in by frllowinz the neath of gocial refom
throogh eduecation and gexviee of the drwmtrodden and efforts
at iImproving the condition of woen in Windu society, Thege
were tynieally the concerns of soscinl reformers of his day,
He thought that the main enemies 5f this change were the
Bramnhans and truly ensugh the Bramhana »f his dny nade no
secret of their clain to sunerisrity and nany tried to
Justify the inequalitics in socicty as God srdained,
Lokahitwadil was an exception who was trying to fight a

battle in which he had ns strong asssciates but had nany
opnonents,

Later Agarkar trie” t- carry on the fight as n
T : ¢~ T a:
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liberal and a pationalist but with 1ittle anccess.
Chinlunkar and lafer Tiiak who were the nain Branthan lende
and who 18d nationalist opinion were hoth soecinlly conser-
vative to the noint »f being reactimaries in the eyes of
the nm~Branhans who were annsitive to this igsue., In his
second nhase, Phule hal heeome hitterly anti-Hyamhanie, Ve
always nade it clear that he was naot anti-Bramhan but that
he was anti=-Bramhanism, But the fact ig that he wns as
nugnacisus and viralent in his snpeech and writings as the
Brarthan spokesnen were patronizing and contemmtuons in theirs,
Phule's pereeption of his emtermorary asoecicty wns

given to hinm by his Branhan detractors. Theyr saw
Maharaghtrian Hindu Society as being nade up of two narts,
Branhans on one side ag the sunérior class and Budras - n
cntegorv nale up of all the sther caastes., Phule, therefrre
perceived hinaelf as a Sudra and hig Sudrn identity was
bumt into his nind when in his youth he aceommanied the
wedding nrocession »f A Bramhan friend f hig and was made
to leave it by sone intolerant Branthan elder, Thule
eontinued to have many Branhan friends and even collahorators
in his work, = narticurly during the first -hnse when he
wag engaged in goeial reforn work, but even later vhen he

wasg nioré nilitant in his anproach t5 socinl iggues, But
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Thule had cone t5 the eonclusion that it was futile t»

geek to bring about socisl chanme by seeking the eollahoma-
tion of a eomnlacent Bramhnan ruling elite. He Aid not use
these phrses but his nercention was that the Branmh-ns who
hnd trditionally »een the ruling elass nver a hundred yearg
of Peshwa rule would not easily resnond to any effo-tas to
immrove the 1ot of the other castes through education ani
apening of job omportunities in movermment and in edueational
ingtitutions, We, therefore Aeveloped nn ideslozy that the
Branhans and the other eastes helonged - Aifferent
catﬂgarieé whose interests were in eonfliet, The Branhans
who gnoke of the Vedas and Vedic civiligation werc unholiers
of Aryan culture and Aryan suncrisrity. In his view all the
osther eastes therefore helonged to the non-Aryan catesory
and he built un a whole theory in which Aryan ex»angion in
India, and in M~harashtra in particular, econsisted of
eonquest by those who now ealled themselves Bramhans 2f those
who were originally anarya and were now called Sudras. These
earlier Anaryas had Ball as their king., This king was
defeated and cheated sut »f his kingdon by the Aryan Waman,
He found sunport far this in the folk tradition common in
Maharashtra in which the return »f Bali's kinglon is looked
forwarded to. He wns awnre that sone »f the mpner Sulr castes

199ked umon themselves as sumerisr to others hut he trien



- 12 =

to nersunde then to gee thelr comiomality with the rest »f
the Sulra castes throvgh emhngis wmon the nee? t2 vanouish
the comon eneny - the Bramhan, The new relizion that he
tried to foUnd was at once a 991 2f -1ohiligation an? =an
effort to nrovide a set of cormon miles by which Aaw t9 sy

1life ecould be organized in the ahasence ~f and in smmasition

to the Branhan nriesthoo,

Shinde's self inage was very Aifforent from Phule's,
He paw hinnelf as a Hindu an? was nroud of India's cultural
herltagze, In fact, after reading Max Muller Aurinz his
eolleme Aays he had begon 4o see the oontinoitics hetwsen

the relizgiosus and nhilagomhical svstens renrcsented in the
Vedas and the traditing »f the saints »f Maharmshtra, Thess
latter trditiong were an analaan »f the Vedie and the folk
traditiong of Maha=sghtm, While Vithal WhOM his father
worshinned could have heen an ineamntiom of the Aryan Gol
Vighnu, the loeal Aeities 1like Yellammn andt Taibal whom his
nather and grand naother woarshinned were not to he found in the
najor tradition of Wipduisn, Dater he was attracted to the
nesgage of the Trarthann Samnaj which reconeiled for hin on
the one hand the rationalistic and ammostic trends of
thought 85 nonular anong the educnted »f his daws with the

theistic unbringing that he had recoived And on the sther tn
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find sone order in the welter of meligious holiefs that .
characterized the Hindu tratition, Tike “huole Shinde aarlAd
not accent atheisn as a philsgamhy of 1ifo. Bath ~f then
were thelsts anl in the religiong that they npofessed faith
in existence of God wns central, Bath meligions eonceive? of
God not as a norson but ag an orminotent and coniscient
entity without human attributes. In hath the walu= of
truth as the ~suide %5 human eonduct was emhasized, Buot
while Phule had found it necessary to comletely ent hinself
off from his YWinda and Aryan heritaze, Shinde never cut »ff
this connection even later after he hal comleted his

training at the Manchester Golleme,

In their life bhackgrounds Thule had exmericnce® relative
eomfart while cxcent in the first fow wearg Shinda had secn
abBjeet nomerty, Tven in later life Shinde voluntarily
agrentod a Life of linited means whercas Thule wasg ahile o
maintain the 1ife style »f a snall businessnan, TIf£ the
shijective circunstances »f their day to Aav 1ife wore to
Aetewmiine their symathies Shinde should have taken n nore

rovolutionary nosition. But the criticnl Aifference in

their resnective hackgrounds lav nnt in the naterial cirveun

stances of their fanily 1ife bul in their self nercentiong,
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“hule “esnite his nmaterial well heint and his education
ageanted the catewsrizatisn miven Wy the Brahant oFf his Aay
and areferved t2 identify hinscelf with the Syl aambon. Ha
helanged t2 the YMall easte which wasn cefina inly lawer in the
cngte hicrarchy than the Maratha eastc, but that was not the
reason why he accented hin status ap a Sudr. Tt was a
chaice he made in his strategy of fichting the nrrorance of
Bramhans andl hrarthanisna, In fact he wanted the Mapathag anA
Kunabis alss to accent this nm=Arvan iﬁentity; He sapomonnied
the theory that all the Sudra castes helonged to the non-
Aryan groupa that at ne tine were the rightful »wners »F

the YMaharaghtra territory. The Branhans, on the other han,
helonged to the eonguering Arvan £914 from which all the
other castes must clearly Aistinguish thenmelves, Tig

effart wng tor faster this senarmte identify and to huild n

it a new self-resncct which was nnt Aenendent unon the
hierarehical statuas alloeated tn individual ensten in the
Nirarthanic arler, " geaffed at the Faniliea of YMarathas who
aalled thensolves Kshnlrivas and Algtanced thenseives from
the Funnbhi fanilies by claining o thenselves a moyal
lineaze 2r a m™val connectiom, Thias was ohvisusly a nart

of his nilitant strategy., "is affort, therefore, o
gatablish a roligisn that totally Aiaasssciated itsclf

from the vedas, the Vediec pods and cverything that the
Branhans clained as heing »f Aryan origin wns a logical sten.
This new religion, freed from the yaﬁe 2f A Brarthan nricst-

h99d and £ro the hald of the Paranas written by Rranhans
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t> nrpert their God given superisrity, s a neeccssary
sh=gtratun for the ideoslogy of equality which he w-s
aromonnling, To say that this wag »maprt of stmtegy need

nat me-n that rhule was insineere in his ngligious eonvietiona,
e wee a theist; he vad eriticized atheistic anrl ngmostic

tYesrieg »f mon and the Tniverse, 3But his Gol 4id not

=1 oy mankin? to ha Alvided into hi gh and low easpes,

iz Tod wag mot represented® through nan "ade ifols. He wns
minotent, omniscient and omnipresent, v A~y to A aw 1ife
Ga7'as wi'l wns best rewrcsented by truthful eonduct and

o 'a eanacience wag the ;._«;,e,g{; Aarhite= of what was trathful.
Henee he annroprintely ealled his new relipion a relizisn

of truth = truth wvhich was garvajsnik in tre gense that it

could be @stablished hy no mion agrecncnt o= ﬂ@qﬁﬂﬂ*

As agaiast this Dhinde's self-inaze waz that »7 Windn
wha while congeisug of the inecauities and addities »f his
#2lizion gtill laid a clain to its former ghories and
sarticularly to its netaphysical sneculatinng and the
nhilags » hies that it had given hirth t->, He met the nceds
37 hig congeience not hy rejecting Lvewvthln* that wag

L~yan, hut by nccenting the need for its nodification, Te
foumd a  ready famulation which wonld =inet his need in the

Terha Gn a3 Measage whish garlier Phale had f£ound wnnting,
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Shinde i1 not reject it Mecanse he 7i7 not gses the nooA

to Aisazsoniste ¥resl® frm the A-van tradftion,

How “oes one unterstand or exmlain this Alifference ,
betwann thoge two very genuine anl thoushtful ge-sonz 2 Vas

1t only » 'ifferencs of termeranants vwhercin one sousht

|—|i-

gamiroiize 197 wegineiliation where the other asuzht a
cmfrontation and zesolution of conflict ? Or, were these -mly

differenc & in -~ureentisn 9 he unlerstoo intemms of theiw
Aifferent uvtrinzginzg o~ 1iffercat caste‘s, the fact Hr
ingtance th-%t while ome was Horn a Marmtha the 2thor wans
horn a Mali 2 That there wne a hanic difference in the te-
neranents oF the tws lenders is cexbainly a faet. It san he

*

geen as ~ 1~jsr variant in their rewseetive garccrs as they
anfdlie? theneelves, 2ut termerament hasg to B aceented Yy

A goeciallazist Aag a wiven, Wis $99la o7 Teade nre not adeconate
far o further analyeis anl a farther exnlanatiom, The difforences
in eagte st~tus 29al? have been a variaat, hut

knowing the “intority an? farsishtedncss of hoth the ~o=sous

with who we nye Aealing we would inngine tha* it 1s 99

teauous 2n 2 lanation of the Aifferent matha they nursned,
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Fap the Sseislozist the arahz would heeone moxe
meaninzful if it is lirects’ -t the very Aiffarent social
aantexts in which the tw> in7ividualas lived, Phule was
horm in 1827 bharely ninc years ofier the sur-cuder by the
Peshawas t2 British mule, "2~ ~lnmaist a hundred yenrs the
Peghawng had ruled over the ;Gﬁtiny af the Marmtha emnire
and inevitably durins their rule the Bramhnans had gained

a gscial ~nd egsnomic ascen’~ney auise out of prﬂnnrtian
t> their numbera. They were alsgo anonz the firat caste
groum to take advantame o7 the new omortunities that heeane
available to Indians unler British rule - smortunitics »f
edneation and recuritment 1> »n srowing hareancracy,
onnaortunities of nisusinz these snortunities far illesi-
timate personal main, Given the atrone caste identitics
characteriatic 2f the »Hoeris? avs woanld ~soume thot the
Bramhan gate keepers to ovnortunity would make it differ-
entially available to menhers of Aiffercont castes. Tven
earlier, nrior tu%ﬂritish'rule the Tramhang a1l aver the

- eomtry had sought 4o closc the Asnrs of Imawledme, narti-
Gularty ﬂneer&ﬂtwl “rowle i’ »md nractice to All exeant
Bysamhans, - '““ule“s-wvitinvﬁ mive" ﬂstal1ed qcaaunts of the

iaad



manner in which Branhans »f Mir =anepation and of naat
gencrationg had systenatic-lly ssutht 1o subjuzate nnd
exnloit the 19wﬂr.cnstes in 27llahoration with ametincs
the landowning and soiztiies the noney lending onstes.
Prisr t7 British rule the ower »f the Peghawns nust have
heen checked by the necessity of having to enlist and
maintain coonerative rel-tisns with all the menbers of the
Maratha Confederaey, This <ny have gimilarly linited the
power of the Bramhan At the loenl vill-pe caﬂﬁunify. After
the establishment »f British xule the Maratha and osther
ecagtes that hatl lived priinrily by 1and rent, agriculture
and service in the armies of the nability foun? that

the omportunities available ta them were nat as grent

in their traditisnal cnalling ns the ones available 5 the
Branhans in theiré; The chanmg? gntext ﬂié nat therefore
make the sqﬁe differcinee t2 all tho easte ﬂ;r*.;u'r:s. Somne
were hetter gitunted to tale 1ﬂ_ﬁént—w;e 2f the new s»arto-
nitiea than the sthers, "Mirty ve~rs after the estahlish-
nent of British rule the situntion had nat chanzed much
with regard to the accesa t2 opportunity and the ability
of Aifferent castes to use this ncceam, In fact Phulc's
whole arsument ig that the conditisn of the non=-Bramhans

Zenerally and the condition of rural neagantry in
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particular had worsened considersbly under British rulra.T

For this the Bramhan alone may not have been responsible,
Equally resnonaible wgs the gradual but sure asgimilation

of the Intisn econoiny in the wider coloninl economy, But
Phuie saw the urban elite, snecially the Bramhans, as heing
résnongible far it; Anart from serving in the hureaucracy

the Bramhan alss functione? ag a money lender at tﬂé willage
level, He hnd therefore the ommortmnity to nractise corruntion

and alss usury,

Fifty yoears later the materinl situnti-m hr\:"k nrobahly
not chanze? redically, but the socinl context hn? vniermime
laile 1mwwrfnnt chanmes, The natimalist movement which was
in its infﬁncy Auring Phule's 1life had becore an immortant
faetor in socinl 1life, Ewven those who Aid not agree with
the Indian W-tional Congress had perforce to be politienlly
&z alcort., Phule, like Az arknr - the Bramhan mtionalist
eotermor-ry »f Phule = argued against giving a frimacy to

nolitical onc tivity antl the demand for indenendence, Ag arknr
had armued that gocial chanze must precede self=-rule, PThule

thought th-at ziven the eonditions of hig Aay self=-rule
would only mean the retur n of the Bramhan to effective

politiecal »nower. BEwen at the beginning of the twenieth



-3 i

erafinzy vhen Shinde ha? just eymleted his studies the
nronyhiion of intividuals in the gocial, harenueratic, and
praferaionel anheres Apawn £ron 417 Brathang wan s8t1i11l

hith shere were Arvthang = naay »f them, in fret -~

who were not in favour of the nationalist HDUEﬂﬂﬂt.. Even
anony those who were Tenerally in favour of the 7oal of
froz'o1 there we=e Aivisiona hetween what were then ealled

the Mo'e rates and the Ext-enists, Dut the sverll situntisn
was th~t while the Dranhans still Aoninated the bure~uer-cy,
the éddc~tional institutiong, the »rfeassioms, the joumnlistic
enterarice nan' senerally the urban acenc, they were algo in the
foraTzont oFf the n-tionalist moverent at the loeal as well as

1t the netional level.

Two changes had, however taken nlace, Omwmortunities had
mena? aut to the sther castes narticularly the inter-nediate
eagtes - conaigting of the Mapthan, the Jains, the Lingnynts =
and ~ size~ble number »f them were now scen in the nrofessions, in
‘bure~ucr-cy an? in the snnll and mediun size businesses . In
faot Jotiv~s Phule an? Bhalckar = twe of the founder leaders of the
Satyashohek Samaj had them-selves t-aken to small senle contrmet-

in® ag 2 husiness, A nwiber of the first few collenpues of Thule
had also heen Apawn froa this class. Trade hyway selling urban



manufacture in the rural areas and agricultural product in

"‘

the urban arecs had also attracted some of the intermediate

castes like the Jains and Lingayats but gradually an
inereasing numbers ef them had educated themselves in

scheels and cellecges. The rulers ef Baroda and Kelhapur

had plaved an important role in promoting the development

of educational and cmployment oppertunities far the ' backward
class ' students. Marathas were among the first to benifit

by these facilities. Shinde had, in fact, been able te

cemplete his own studies primarily because of them.

Simultaneously another chénge had taken place in the
complexion of the 'backward class' movement. Fhule's
concept of all the nen-Bramhan castes constituting 2 single
entity had lost some of its initial appeal. Bven during
Phule's life-time the idea of a non-Aryan s>ylidarity had not
been found acceptable by all. Many of the leaders of the
nen-Bramhan movement who later claimed loyalty to the
Satyashednak Samaj would not have found acceptable the idea
that they werc not Aryan. They were conscious of their
Kshatriya identity. The Chhatrapati of Kolhapur had fought
to establish his right to Vedic rites =nd toward the end of
his life had found = greater appeal in the 4rya Semaj than

in the religious ideas propounded by Phule. Unlike in the
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erstvhile Madras Presideney where prior to indcpendence
o Dravid consciocusness had been nurturcd and developed,
in Haharashtra the idea of = racially distinct identity had

E ]
not found roots.

¥ o
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inother development that took place in the second
decade of the twenticth century was the declaration ﬁ? the
British Government of its intention to transfer in a
limited way some of the subjects of administrative and
.poiitical dccision making to the proposed prnvincial1
legislative bodies. This changsd the political context
iq\such 8 way that & non-political sccio-religious movement
such as the one that Phule had conceived had no longer the
same relevance or appeal. If you w;nt;ﬂ to fight the power cof
Bramhans in society the way to do it 7as to enter the
political arena and not to shun it. The leaders of the
non.cramhen movement therefore were ocngaged in demanding =
gystem of franchise which would minimclly ensure, their
substential presence in the elected bedies and an effective
share of the power that would néw ve transferred to these
bodics. This new leadership paid lip-sympathy to the cause

of untouchaoples and the depressed classcs but that cause

was not at the core of the non-Bramhan movement.



To Shinde on the other hand the cause of the untouchable
had been a iife mission ever sincc 1505 - much before
eny idea of provincial esutonomy hod been mooted by the
British. He had discovered this mission in the course of
hie religious work., It is likely that the group of
villagere whom he addresesed in 2 village cutside Lhmecdnngar
in 1905 and who Beem unawaredly to have beaﬁ responsible for
shinde's decision to dedicate himself to the cause of

'the Depressed Classes' had at some time been influenced

by workers of the Satyashodhask Samaj. But Shinde's eommit-.
ment was total and he had had nothing to dc with the non-
Bramhan movement of his day until then. In the social
context in which he functioned the interests of the un-
touchables and the interests of thc other 'non-Bramhan'
caste groups werc not the same. Hc found that he had to
plead the cause of the untouchables not only with Bramhans
but with all caste Hindus, including Marathas, cther
nembers of the Intermediate castes =znd even the other
tcuchable backward castes. His perception of himself in
relation to the community he wisbe? t- serve was different
from thatPhuletsa. Whereas Phule had tried to pousit the
existence of a community of interecst among all non-Bramhan

castes including the untouchables =2nd had considered himself



to be part of this 'dnarya' entity, Shinde locked upon
himeelf es &« missicnary of the libecral faith, represented
by the Prarthana bamaj, whe was irring tc protcet and
Scrve and 'uplift' the downtrodden. FPhule conceived of
the untouchables as part of the total group to which

he himself belonged and on whose behalf he had declared

& revolt sgainst the Bramhan dominate’™ religion and
socicty of his Zay. Shinde 4id not see this imputed
sclidarity though he would have wished to see the dis-
appearance of all caste distinctions. His liberalispo was
inclusive and not exelusive of the Bramhans. Wiile he saw
that Bramhans were very much in tie forefront he did not
See thenm as the main enemy against which people had

tc be mobilised.

His objeectives were two. Initislly he lmd, in faet
only ‘one objeétive, viz; the liberation of the untouch-ablos
from & condition ¢f gceial and econcomic servitude and
deprivation. In this his target was the entire Hindu
caste society which had to be persuaded to accept the
untouchables as an integral part of Hindu scciety. In his
own casc he had arrived at this pérception =2s 3 result of

his early upbringing in which he sow his mrents admit

persons of different falths and socisl standing ss squals to
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their house. This early influunce was strengthencd by
the message of the Prarthana S ama2j and the Liberal
Relinious training t7at he received in England. Within
his experience he had seen thet Marathas and the inter-
mecdiate castes tro be pelitically aware and organized io
readiness to protect their  interests against 2 Bramhan-
dominated naticnalist movement. While these grnUPs‘sww
themselves ton be disadvantaged in relaticn te Bramhans,
they did not sce thelr interests to be the same as those

of the untouchablé castes.

Shinde's first task was thus to get the Hindus to sce
the moral, religious as well as political necessity of
recognizing the untouchablcs to be a part ~f the Hiadu body
ponlitic, Whereas, Phule had identified fhe npamhan as the
explriter 2nd thercfore the target of his attack, Shinde
saw the necessity of identifying foreign rule as the
culprit and the source nf explﬂin{ion. Unlike Phule who
had scen no need to be identificd with the nationalist
movement, Shinde found over the yesrs that though he was
a religicus missinnary and a social reformer he could not really
kee o out of the naticnalist movement and hope to serve tle

intercsts of the depressed class es aand the peasantry. The



politics nf nationalism waé no longer 2 distant rumble,

it was an cra of short-range political npportunity = an
apportunity whiFh he felt might irreparably divide the
Indian pnlity, If this happencd the Bramhans, the
Intermediate castes, the Backward Castes and the Outcastes

would all be kept busy fighting each nther.

His pelitical missinn was, therefore, to get the inter-
mediate castes, who ceastituted the largest single segment
of the population, to accept the backward and outcaste
groups as their own and participate effectively in the
national movement. This was as much a part of his nation-
list commitmeat as nf his social missinn, Thus, if his
first objective was to tuplift' and 'liberste! the
untouchables and nbtain for them snciil acceptance »ad
oppnrtunity, his sccond objective wrs to bring all the
communitics into the mainstream of the aational movemcnt
for inde peadences. In the changed coatext of 3 move toward
an clected legislature and an erganized 'bahujan samaj ' he

did n~t sce the relevance of an anti=-Bramhaa stance nna the
part of the "nn-3ramhan!' leaders.
If Shinde spaat the years betweca 1913 to 1929 trying

to bring the 'ahujan samaj ' int~ the natienal stream, he

had spent the years between 1907 to 1917 trying te get the
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Indian Naticnal Congress tec adopt a resolution condemning
the practice of uatouchabiliiy., If he was sensititive to
the need of bringing and retaindgng the 'bahujaasamaj ' ia the
nationalist main-stream he was equally crascious of the

ﬁead for the natinnal movement to take cogniza~ace of the
aspirationg of the non-elite groups consisting of the

small peasants and the landless outc stes.

SECTION IV

In Shinde's lifie, service of thc untouchables was a
part of his religious quaest; but this missdon of seevice
lead him into political life. Shiande sought to bring about
change from within the system. He saw the iﬂéﬂgityﬁgfifhe
Hindu social order but he sought to establish continuities
by bringing about a-change of attitudes and practice. 1In
this effort his 'liberal regigioa' provided a framcwork
of new values . Phule ®aw the lneqifiiasand discontinuities

in the Hindu (RBramhanic) social order. He sought to brcik
away from the incquitous system by estabhlishing a new religion,
Shinde was 3 reformer. |\ reformer takes on the reoles

of an dduestor and an advocate, Phule was a rebel and 3

rebel takes on the role of an ieonoclast and an adversary.



Aut these role types »re not entitely oppesed to cach

other ia their behavioural implications. Evea a2 rehel has

to ecriaalse his fellowing and the organizational work
reqguires cducation of the followers in aew values. Similarly,
an advocate oa behalf of as underprivilcgcd g-oun has to

show results of his advocucy and this nccessitales his taking
on 2 nartisan, insistent sti:nd on % bchalf of his
clicnts which often irritites the clite and these whe

hold power in society.

There was 2 basic diffcrence i the manner in which
Phule and Shinde relatcd themselves to the issuc o f
untouchability., So far as identifyiag themsclves wigth
the untouchables is concerncd Phule in his first- social
referm 3nd social scrvice - phasc displayad the 27 titudes

of sympathy, fcllow-feeling 3nd 1 total acceptance of the
untouchables as oerscond in their families, This identity

w ith the untouchable never undergent 2 change, but in his
second social or cultural rebellious > phase Phule had raised
more sasic issue of wh.other social cquality was a3t all ; "1
possible in 3 society whose valuc framework was determined
by ramhans., Hc bigan to see the prﬂhiem of untouchables

as 1 part of the overall problom of inquality and interest

canflict betu .en Bramhans oa the ene hand and a1l
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non=2ramhans on the nther, The racial differentiation
between Aryans and nrn-Ary-ns provided the ideolngical

under=-pinning for his new perceptirn and the establishment
of first the Satyashndhak Samaj and later the ceonceptualiza=
ticn »f a new faith based nn truth, equality »nd dem~cracy
was the organizational form that his orotest took. While

he had worked with many Bramhan collcagues in his first
phase, in the secnnd phase frahmahs were oaly 3llowed to

be sympathiscers of the Satyashedhak Samaj - not its members,
In a way this contralicted the Zdoctrine of eguality which
Phule cherishcd, but he did not secm tn sec the contradic-
tion, Phule ha2d studied religirn and Bramhanic literature
but out of his study the majer insight he giined was

how Bramhans uscd religinns for their own benefit and for
the explnitatinn of nra=-Bramhans, He thrught through the
framewnrk and the basic prucepts of this acw religicn by
himself, but he was not primarily intercsted either in
thenlegy, metaphysics or cven ethics as subjects of

ibstract study or coatemplation,

Shinde related himself to the untouchablis as a
humane individuzl crncerned about thoir problems and
inspired by his religious convicticns to serve them for

their bettermeat. If Phule allewed uatouchables te come
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and draw yatar fron his well, Bhinle went with his £41ily
and 1ive™ ~monsg the ugtouchables, But Shinde looked

o

upon hinsel? =5 renmregentative 27 the larmer goclety

who geve—1 siang the ugataacha™les and at the sne fine

plaaded thair erupz Mefave the larger soscisty, Me 1id nok

find the 1eed for o new religion.,. Wo had found the answers

he neele’ fa~ hia religisus gueatiosng in the Prarthana S-nai,

tha Draha~ Samaj and the Liheral Teligion as

Adevelased Wy fhe Unitarian Church in Bngland, Though

Shinde 1id 79t find a new roliaion, his relighnus quest was

vervy aameat. Fo hezan his ndult life asg o religious

waker, eontinuel to Mo iavolved in it ewven when he had

geagel th he the nrachr—nk of the Prarthana Sanai, AN 5

Pimlly, weturned $7 it na iy nrescewrnatiom in the
i T

Taat Agea’e 5 »is lifz, Ye jodged hingelf in tesms of 3ot

=9ral anl =elisgisus 2oals,

The gh-Tkanzes that Phuale an? Shin'e faced in theip
ragnective lifomanane werme Aif% -ont thangh thov -ewaslved
round the duesti-ns 27 matouchahility and the asmimmtisne
of the non-Bynhman eastes. Thule tries o ~rovide them
with a Toxn to orzanige themselves and an ideslsrgy that

would nravide thae Sasias Pop much an drganizatioan, He



tpried to ninimizc the Aifroronces Teotween the non=Bramhan
oaste Finlug and the untaachahles, Tilg nesgade g@wxhcﬂ

all the wvaried gtrata and spavided then with the necessary
insniration and the Airoction nlony which they nisht seek
to agsert themselves. 73ut the pacial and relirmiosus nanects
of hig ideslozy Aid not tnke woots amonz the unper strata
of the non-Bromhans. ¥%vea aions his gantermorarics

there were many who 1id nat ~esent either the Aryan-non-
Aryan bifurcation nor the foinl rejection of Hindulsn, JHuat
becnuse of Phule they had mrinel confilence and perspective,
Tthe anti=-Bramhan statnece »rovide” the coymrion link necessary

in nan 2therwvige diversific” f311owiner,

Shinde found ns necd t9 har® on the anti-Treapthan
thene, VFe did not alont ecither » rebellious sr n nilitant
strategy. FHe subhscrihel 41 a relisions and goaial
philasonhy that insnite ~F Maing universalistic had alrendy
Zained a certain acceptance ~wony the Branhan as well as
non=Bramhan elite. The bhattle that Phuls had warzed was
now not% necessary At the level »f an cnuneintion »f new
Valaeg., What wag negegsary was o hrins these values

into nmotice, This, necozding to Shinde, eould be hetter

achieved by reconeiliatiisn, nersonal ex~anle and sewrice,

nr/16.9,86/-
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If, as suzgesgte? ahove, it is nemigaible to gay that

he friedl T ninitize the nemtive gtmin A€ anti=-Neamhanisn
in o~lger that the non-Bramhan elite ghould he Arawm inta

tho nationalist noveneny, it is equally nagsidle bo dny
that ke use” the natisnal cause and the urseney »f the
natiin~1l povenent 5 Hring the Bramhan and non-Branhan clite
eloger together, Fe algo struzsled successfully to et

the attentiion and the symathy »f the wmer castes for

tho untﬁuchnhlea;

The two leaders ndanted Aifferent gtrmtermies at the
tws Hoints »f Tive ot which they hormened to llve., This
Ases not mean that had Phule lived at the time Shinde did
he woul? hnve ~donted similar strategics oy vice voersn,
Such sneculatim is idle with reference to »nrticular
inlivi‘onle, Therc are, it would scem, several different
tyves of leadershin co-existent at nny ziven nerisd of
higtory, Which she attains relative success -r ~ots the

contre gtaze to nroject itself is nrohably denendent

uron the social-higtorieal eomtext,
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